APPENDIX 11

A Brief Report on the Presentations
(only those provided by the authors)

Prof. Emeritus Petros Vassiliadis, Introduction to the Theme of the Conference.

He analyzed the place of the Conference within the 2-years-project of CEMES:
“Humble Theological Contribution to our Orthodox Church on Her Way to the 2016
Pan-Orthodox Council”, by referring to the official intervention of the Primate of the
Church of Cyprus on the issue, which prompted the inclusion this conference within
the overall framework of the project.

He then referred to the importance of Prof. Emeritus Evangelos Theodorou’s
scholarly contribution, 60 years ago, on the ordination of Deaconesses into the
Sacramental Priesthood in the Orthodox Church.

Next he mention the necessity of a review of the official position of the Orthodox,
expressed in the Rhodos Consultation Statement early in the ‘90s, taking into
consideration the progress in recent scholarship, biblical and theological.

He underlined the centrality of “Orthodox Theology” in the title of the conference,
with the “Deaconesses” as its next but parallel focus, of course without neglecting the
overall “ordination of women” issue. He then enumerated the focus of the various
contributions to the conference, most of which will concentrate on the “theological”
approach to the ordination of women, whereas others will also cover the historical,
pastoral, sociological etc dimension of the issue.

He then elaborated the concept of the conference as announced after the completion
of last year’s consultation with the same title.

A quick reference to the profound meaning of “tradition” (as it is repeatedly stated in
the so-called “argument from tradition”) was made, reminding the distinction between
the authentic Apostolic (with T) and historical one (with t), as well as between latent
and historically expressed.

Finally he reminded the inconsistency in the general traditional Orthodox view, which
is based on “tradition” with regard to the overall “ordination of women into the
sacramental priesthood”, but ignores it when dealing with the rejuvenation of the
order of Deaconesses in the priestly and diaconal ministry of the Orthodox Church.
(The full text at http://www.amen.gr/article20389)

Prof. Valerie Karras, Some Theological Problems in Arguments against the
Ordination of Women

Discussions regarding the reestablishment of the ordained female diaconate and the
question of the ordination of women to the priesthood have led to a variety of
arguments based on new or adapted perspectives in the areas of theological
anthropology and liturgical theology, as well as differing opinions on the parameters
of static permanency versus acculturation with respect to ordained orders.
Unfortunately, many of these arguments come from a priori opinions that women
should not and cannot be ordained, with the result that the attempt to create
theological argumentation to support an already-decided view has had unintended,
negative consequences with respect to such diverse topics as incarnational soteriology



as it relates to women and the symbolic and iconic function of the priest in the liturgy.
This paper will provide an overview of some of these arguments and offer a cursory
critique of them.

Phyllis Zagano, Catholic Women Deacons: Past Arguments and Future Possibilities
This paper discusses past and future arguments regarding the ordination of women as
deacons in the Catholic Church, which, despite the common Catholic-Orthodox
history of women in the diaconate, essentially take arguments against women as
priests and overlay them on the question of the diaconate. (The term “woman deacon”
is preferred to “deaconess,” which in Catholic discussion connotes a non-ordained
person.)

The diaconate of women died out in the West in the 12th century, and has not been
restored in the Catholic Church. The objections to restoring women to the diaconate
seem to be: 1) The female diaconate of history was a distinct non-sacramental order;
2) To be sacramentally ordained one must be able to physically represent Christ. This
latter is known as the “iconic argument.” The “iconic argument” is presented in the
1976 Vatican document Inter insigniores against women as priests, but not in the
1994 papal document Ordinatio sacerdotalis on the same. However, the Second
Vatican Council formally restored the diaconate as a permanent grade of order, while
informal discussions about women in the diaconate were not acted upon, even though
the 1736 Holy Synod of Mount Lebanon (Maronite) included canons—approved by
the Catholic pope—regarding the ordination of women as deacons. Work of the
Vatican’s International Theological Commission (ITC) (1992-1997) supported
women deacons, but was not published; a 2002 ITC document is inconclusive, leaving
it to “the ministry of discernment” in the Church.

(The full text at
http://cemes.weebly.com/uploads/2/7/8/8/27884917/9._zagano_full paper.pdf)

Prof. Kyriaki Fitzgerald-Karydoyannes, Lex orandi est Lex Credendi: Women
Deacons as Emissaries of Divine Eleos: The Witness of the Ordination Rite

The Rev. Prof. John Chryssavgis, The Diaconal Ministry in the Orthodox Church.
The principal focus of his presentation was not merely the historical and theological,
or even the liturgical and canonical dimensions of women and the diaconate or
women and ordination, but rather the pastoral and practical concept of authority and
ministry in the church. There can be no clear understanding of the priesthood or even
of the episcopate unless we first properly appreciate the diaconate. Out of his
experience as a deacon of over thirty years, Fr. John Chryssavgis claims that the
theology of the priesthood should not begin from the top down, but rather from the
notion of humble service and diakonia, without which none of the priestly ministries
make any sense at all. Fr. John concluded that a creative revival of the diaconate
could become the source of resurrection for the ordained ministry in general, thereby
playing a crucial role in the mission of the church. In this respect, the restoration of
the diaconate may well prove both timely and vital.

(The full text at http://cemes-
en.weebly.com/uploads/2/7/8/8/27884917/chryssavgis_english.pdf)



http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/chryssavgis_english.pdf
http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/chryssavgis_english.pdf

Prof. Emeritus John Karavidopoulos, Junia as an Apostle: Text-Critical and
Exegetical Approach of Rom. 16:7.

Regarding the question of Paul’s greetings at Rom. 16, 7 being addressed to a man
named “Junias” or to a woman by the name of Junia, this study takes the view that the
latter is correct. It bases its position on the following observations: 1. In the
manuscript tradition of the New Testament, especially the miniscule manuscripts
which are accentuated, we find the reading ‘lovvio (Junia). The particular
contribution of this study consists in the examination of a large number of
lectionaries, given that the excerpt from Rom. 16, 1-16 is a liturgical reading in the
Orthodox Church. The lectionaries are unanimous in presenting the reading ‘Touvia.
Besides, from as early as the first printed editions of the NT by Erasmus (1516)
through to the critical editions of the 19™ century and even the first editions by
Eberhard Nestle in the first quarter of the 20" century, the reading Junia is dominant.
2. In their interpretations, the Greek and Latin fathers of the Church adopted the
feminine form of the name and lauded Junia as the first female apostle, understanding
the term “apostle” as this is actually used in the NT, in the broader sense, not as being
restricted to Jesus’ twelve disciples. 3. There is no evidence for the masculine name
Junias in any contemporary source of the NT, in contrast to the feminine Junia, which
is to be found in numerous Greek and Latin literary sources. 4. The first time the
masculine reading of the name at Rom. 16,7 is encountered is in the 13" century, in
Aegidius (Giles) of Rome and later in Luther’s translation of the NT (16™ century). It
may be that these two sources influenced many later European translations. 5. The
ancient Latin, Syriac and Coptic translations all testify to the feminine form of the
name, as do many of the more recent ones, from 1970 onwards. The preference of
certain exegetes and editors of the NT for the masculine name had to do with the
interpretation of Paul’s phrase at Rom. verse 16, 7: “éxionuor év toic amootoloig”.
The prevailing interpretation is “outstanding among the apostles”; hence it was
thought that the appellation ‘apostle’ was inappropriate for a woman. They therefore
either took lounias as masculine, or, if they accepted that the name was feminine,
translated the controversial phrase as “well known to the apostles”.

Finally, detailed study of the sources indicates that we should accept the feminine
form of the name, Junia, as being correct. This preference is clear in the most recent
reprints of the two most widely recognized critical editions today. In the 3" reprint of
the 4™ edition (1998) of The Greek New Testament, as well as in the 1998, 5™,
corrected Jubilee edition of the Novum Testamentum Graece by Nestle-Aland (on the
occasion of the 100™ anniversary of E. Nestle’s first edition), the reading Tovvia is
adopted, while the masculine ‘Tovvidc is not even mentioned in the critical apparatus.
(The full text in Greek at
http://cemes.weebly.com/uploads/2/7/8/8/27884917/15. karavidopoulos.pdf)

Dr. Konstantine Yokarinis, The Ordination of Deaconesses and the Gender and
Genderless of the Incarnate Christ

‘H évodpkwon 10D Oeod Adyov 616 mhaicio thg Beoroyikig avOpmmoroyiag kai 1
TpoPAnuatikny ™. ®goroyikn avOpomoroyia Kai yprotoroyia. 'H avépda popen tod
gvavOpomnoavtog ®cod Adyov. Ocoloyikn 7 iotopikn avaykoiotyto, H igpoodvn kai
N «o6vtoroyion T®V eOA®V. To eDAO kai 1) iepwavvn. To poatiplo g iepmadvng kol
1N ebon avtiic. ‘H euown opoiwon 100 gopéa g iepmadvng kai 16 Muotplo Tig
O¢cilag Evyapiotiag. ‘H eikova tod Xpiotod @¢ Meydlov Apylepémg Kol 11 QUGIKN
avdmhaon Tov and 1oV eopéa THS iepmoHVNC.


http://cemes.weebly.com/uploads/2/7/8/8/27884917/15._karavidopoulos.pdf

'O mpofAnuoticpnog Tdv MMAewv peddv tod Xopatog Xpiotod: O capkopévog Aedg
Aoyoc, vmipée Kol TOPAUEVEL «EIC TTAOGY Kol €1 AVACTAGY TOAADVY» Kol «onueiov
avtikeyopevovy. ‘H ‘Exidnoia 1od copkmbévrog Xpiotod, Gruepa, vl Gmodéktng
TOAALGV TpokAnoemv. Eidikotepa, Td OAca péAn 100 Zopatog Tovdiepotdvtal, yiotl
amokAeiovton and 16 Mvotipo g Tepwodvng; INati T dppev dAO THG CAPKOONG
Tov Aertovpyel decpevtikd yid v EmAoyn tod eopéa ¢ Tepmadvng; «Kai 6 Adyoc
obp& €yéveton pag Aéyer 6 Evayyehotg Twdvvng kail 10 d6ypa g XaAknoovog
BePardvel «télelog €v T avOpomotnty. [IHg 10 Gppev oyfjua, «(ITOVIC) T
«€mevdHe» 10D copKmBEVTOg XploTod YPNCIHOTOLETTAL MG KPP0 EMAOYHS TOD
popéa tiic Tepoodvng, dtov pdiiota odTd dév eivar uovo ctolyeio diaipeong, GAAG
Kol «mpoon- kelotar T GAdy® @voew; MnAmwg, akoun, ocvviotd dapvnon Tod
doyuatog; INoti «t6 anpdoin- mrov Kai abepdmevtovy.

Mé Sedopévn 1 Osoloyikr Oéom, OtL 7 igpwodvy eivar 100 Xpiotod Kai
vmootactaletal ioTopikd kotd ™ otavpikn Tov Ovcia, tibstow 10 €pdpTnuo: Ti
Buoidletl 6 évavBponnoag Oedg Adyoc éni Tod Ltavpod TV tédeta dvBpwmivy pvon 7
v oppeva wopon te, H émnikinon tig dvoydietode mpoktikig ¢ ExxkAnciog
EMAOYNG TOV QOpEémV THG lepmoiVNG, Y®PIS OOYHOTIKY KOTOYLP®ON GTEPETTAL
nelfodg. ‘O Xpiotog dieknpuée: « Eym eipd 1 aAn0eia koi 1 {ony, Oyt mdvtog 16 £00G,
1 ocvvnBeLa.

‘H dnepmdiion 100 €6Y0TOAOYIKOD YapoKTipa THC OVToAOyiog TAV HEADV NG
aroyilover v Exxkincio tod Xpiotod €k T®V AvayvOPISTIKAV oToyEimV THG
idtompocmmiag TG Kai TV peTaPdirel o€ OpnokevTIkd KOGUIKO Kabidpopa.

(A similar text in English at http://cemes-
en.weebly.com/uploads/2/7/8/8/27884917/12a_yokarinis_the_gender_or_genderlessn
ess.pdf)

Prof. Christophoros Arvanitis, The Religious Historical and Sociological Typology

of Women’s Submission to Men. The Ecclesiological Consequences on the Ordination
of Women

H @vlotikn dapopd vrodnimveral, kuping, péso and oyéoelg é€ovaiag, ol Omoieg
dév Aappdvovy v’ dyv Tovg T Prodoyikd OO, GAAG T KOw®VIKY Toug Béom. Xé
adTV TNV Tepintwon 1 Opnokevtikny otpiEn Kpivetor dvaykoio Kol ETTuyyaveTot
pé v avayoyn thg Kowavikilg dtapopomoinong ot Beikn taén, Kabhg 6 Oedg
dnuovpyel Tpdta OV AdAu Kai petd v Ebda dmd 16 mievpd tod Addp. 16 {nua
TV OIKOIOUITOV TAOV YOVOIK®Y OvaKOTTeEl TV mepiodo TG petdfaocng and
LEGOOVIKY  @govdapyIkn kowmvia ot) Popnyaviky. H yuvoikeio yeipoapétnon
Amotedel TURUA EVOG VEOL EMAvVOTPOCOUVATOMGHOD THS cUYYPOVNG KOmviag, ToD
Omoion KVPLO YOPAKTNPIOTIKO EIVOL 1] KOWOVIKH opydveon kol doun. To Sucaiopo
yneov, 1 GAAayn Thg vopobeciag, TE mpovopo, TOMTIKA Kol KOW®VIKA,
VTOONA®VOVY  THV  AVOPIKN]  TOPOKUIOKY  Topovcio. 6 ’éva  TOMTIGHO  7Tov
avtihapupavetal mAéov TV OlKovUEVIKOTNTO TOL cVuvBeTa Kol UE TOALA dvti. Baoikd
otolel otV Availvon damotelobv ol idwaitepec ovvOijkeg TOD EKAGTOTE
nePPAALOVTOG, YDPOV, TOD TOMTIGHOD, O OTOT0G SIUUOPPAOVEL KOl O10LPOPOTOLET TOVG
KOW®OVIKOVG pOLOVG TV dV0 POUAWMV.

2TV KOW®VIOAOYIKN Katavonon Tiig Opnokevtikilg Tumodoyiog 16 «&covtat ol 600 &ig
olpka piovy amotedel @pdon 1M Omoila Eumepiéyel TO 0ikOdOUMUO T®V VO
SPOPETIKDY  EKOYDYV TOD COUATOG Katd TO @DAo Prodoywd xoi t6 Omoio
avagépetor 6€ 600 TOLAAYIGTOV KOWMVIKMG Tpodloptiopéva eOA. Q¢ oikodounua
ovykpoteitol Ué okomd vé Epunvevdel 10 molTicukd VIoPabpo TG maTplapyiog
EvovTt THG untpapyiog.



‘H yuvaika éxtipndton fabitoata og untépa, Bpioketal, Spme, o€ bmodeéotepn Amd TV
dvopa kowmvikny B€om. Awdpapatilel omovdaiovg porovg otV dpyéyovn EkkAnoia,
TpoTpémeTal, OUws, o€ flovyn (on xai dmotayn otdv dvdpa. T keipevo thHg A Tpdg
Kop.11,3 wAd cagpéotata yid kot gikéva dnpovpyia Tod dvopa, yapaktnpilet 6¢ )
yovaiko @¢ ™ povn avtd&io Ponbd tod Avopo o€ ocOykpion pé T4 dAlo
dnuovpynuota. MAG y1é dvotepdmra ToD dvdpa and O yeEYovog 8Tt Amd adTdv
TPoépyeTaL 1 yovoaika kai ETot 1) yovaiko dnpovpyeital, yid v vmnpetel tov dvopa
oTOV 0moio O@eidel vé vmotdcoetol. KotaAnysl o€ pd OAokAnpouévn tumoloyia
vmotayfig dmov 6 Xpi1oTdg eivor Ke@aAr tod &vdpa kol O &vSpag kepaAn tiig yovaikag
Kol o€ pd ocvopPoikny tvmoAoyion Thg Vmotayfg, 6mov TO KAALUUO THG KEQOATS
cLpPoAilel TV vIOTOYN THG YVVaikag GTOV dvopa.

H tvmoloyia tiig mavieiog Oeoroyiog Ppiike 0VGLOGTIKN EPAPLOYT KOl TPOKTIKN OTIC
KOW®VIKOTOMTICHIKEG oLVOTiKeg TG €moyfg, Kabde, dvaivoviag v &vvolo Tod
ocuuporov, avTq M €PUPUOYN AVTATOKPIVETOL G A AOYKY avoykootnto. To
obuPoro, Y& V& eivor katovontd, Oesilel vé  Advéyetoan o€ AvOpdmIveg
TPOYUOTIKOTNTEG HECA Amd TiG Omoleg VmhpyeL 1| SuVOTOTNTA AVOAOYIKA VA YiVEL O
€UKOAQ KOTovonTo 1 TpocAnymn 1od puotnpiov tod Ogod. And 16 yeyovdg Aomdv OtL
1 eikova tiig cvluyikiic ovvimapéne tod dvdpa kol tiic yuvaikag otov Iadro eivar
EMNPEOCUEVT] ATTO TNV TATPLOPYIKY ETOYN, 1| SVLVYIKN Aydnn d€v Vmdpyel Tapd Hovo
péso Amd TV KOW®VIKY doun kol épapuoyn ti¢ vmotayfg Thg yovaikag 6tdv dvdpa
™. [ tov [Tadro, pd té€tota dopkn cLluyiKd AvicOTNTA, ATOTEAET TPOYUATIKOTNTO
avavtippn, Kabhg cuvdéetarl pué T ELOIKY TAEN Kal T oePd TOV TPAYUATOV Koi
EmopEVOS TTaY TOAD UGIKO VA ypnoomom0el, yié vé meptypdyel THv dvion oyéon
avdapecso otov Xpiotd kol v ExkAncia. Movo mod dvdayoviag 10 QUGIKO TV
TpoyudTmV o1 oeaipa Tod Oeiov 1| oxéon dmoivtomoleitol kol pETATPEMETOL GE
oyxéomn 60t amd TOV Oed. AVTA 1 AVIoT KOWV®VIKY doun ThG VToTayTg Tpocdlopiletal
EMokpPdC péco and 16 keipevo the mpdc Epeociovg €motolfic: «oi yvvaikes va
VTOTAGGECOE... ». TO Keipevo anTo Amotelel Eva TOAD KOAO Tapddetypo OpnoKeVTIKNG
TPoEAELONG Emmpocdlopiopod (surdétermination) g kowmvikig doputic, Thg omoiag
N amoéAvtn a&la avayetor 6€ A mopadOGlOK YPIOTIOVIKY OVTIANYTN Y4 TV
oikoyevelakn iepapyio. Avt) 1 10w thon Veiotator Koi 6tdév Tapadoctokd TpdmTo
avtiinynmg v v ‘ExkAnocio.

Dr. Spyridoula Athanasopoulou-Kypriou, Women’s Ordination and the
eschatological body. Towards an Orthodox anthropology beyond sexual difference
The aim of her paper was to consider the construction of Christian Orthodox
anthropology beyond sexual ideology and towards the eschatological body.

Among the arguments of Roman Catholic and Orthodox Church against the
ordination of women, the sex of the incarnated God Word appears as a fundamental
one and makes the female human being unsuitable to represent Christ. Although those
who argue against the ordination of women acknowledge a) the fact that the aim of
the incarnation of Son of God was exactly the restoration of unity of the divided
human nature and b) the fact that in Christ men and women are equal, they in fact
support that sexual difference is a structural component of human nature (and not just
an external element) and that men and women are different not because each human
being is a unique person but on the basis of their sexed body. What lies behind this
argument is a sexual ideology that assumes that human beings are distinguished into
sexes naturally. In this paper, | propose that such a view comes against not only
current understandings of the construction of sex and gender but also the biblical
witness and the Church’s tradition. Her main argument was that if we see human



beings in the light of the eschatological body, no person can be excluded from
ordination.

Prof. Konstanitinos Agoras, Orthodox Christian Anthropology

Dr. Maria McDowell, Unique Bodies, Unique Gifts: Towards a Liturgy that Deifies
Current discussion of the full liturgical participation of women rarely focuses on
bodies and capabilities as they are. Opposition presumes both a sexual binary which
genders roles, and that ordained roles are essentially gendered. Support often focuses
on speculative theories regarding the eschatological body rather than bodies as they
are. Ordination and its scope of service involves real bodies, and real capabilities.
Likewise, theosisis an ongoing practice of embodied virtue in which one’s
capabilities are used to better love God and neighbor. Orthodox doctrinal
commitments which shape our understanding of the Incarnation and Icon support a
liturgical practice which recognizes the unique capabilities and gifts of embodied
human persons. In short, the ordination of women and the allowance of their full
liturgical service flows from Orthodox incarnational theology, and allows the liturgy
to better serve as a locus for theosis.

Cand. Dr. Teva Regule, Women and Diaconal Ministry in the Orthodox Church:
Past, Present, and Future

Since biblical times, women have participated in the diaconal ministry of the Church.
Women continue to serve similarly today. This paper will highlight ways that
women are serving Christ and His Church through diaconal work today, focusing
primarily on the work that women are doing in the western context (i.e. United
States). | will begin by describing the work that women are doing as chaplains,
spiritual directors, ministers of the Word and parish administrators and outreach
coordinators. | will then examine the question of the ordination of women—what an
ordination means and how these ministries could be enhanced through a diaconal
ordination. If time allows, I will present some possible short and longer term steps
that could be taken for the restoration of the office and the rejuvenation of the entire
diaconate—male and female—for the building up of the Church today.

(The full text at http://cemes-
en.weebly.com/uploads/2/7/8/8/27884917/teva_requle_full_text.pdf)

Dr. Srboljub Ubiparipovié, The Order of Deaconesses and Liturgical renewal in the
Orthodox Church: Historical, teleturgical and theological aspects.

Liturgical renewal in the Orthodox Church has initiated very thorough and significant
examination of lex orandi of the Orthodox Christians. In a wide range of topics
concerning strengthening and improving of woman’s role in the logiki latreia of Body
of Christ, place sui generis belongs to potential renewal of the Order of Deaconesses.
The goal of this scientific work is, from liturgical point of view, authentic analysis
and comparative examination plenty of historical, teleturgical and theological aspects
in effort to answer on the question: is it possible at all, under what kind of
circumstances and how could be reaffirmed the Order of Deaconesses?

Prof. Theodore Yagou, The Canonical Tradition on Issues of the Role and Witness
of Women | the Liturgical Life of the Church

Ta 6épata mov £€01Ee oty €10MYNON TOL APOPOLGAV: (0) GTO OOl EMTPETOVTIOL KO
TO101l ATOTPEMOVTOL VO EIGEPYOVIOL GTO 1EPO PUO. KOL 7O TO GYETIKA KOVOVIKEL


http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/teva_regule_full_text.pdf
http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/teva_regule_full_text.pdf

epelopata (B) otn «Aettovpykn» B€om g yuvaikag 6to povayiopd, oto Bépa g
«e€opoloynone» amd v Myovuévn Kot omd oviepovg povoyols, oTn OlEAKLGTIVON
avdpecso 6to 0ecpd Kat T0 YApiopa. (Y) 6T GUUUETOYN TNG YUVOIKAG OTNV WOAU®Oia
Katd TN onuoola Aotpeion Kor otnv €uBdvn Tov TOaVTIKOD AdYOL KoL TNV
avevBuvotta tov adokipmv. [a mv vroompiEn g mapoandve Bepatoroyiog Oa
oTOYLOAOYNOOVV TANPOPOPIES Amd TNYES, 101MG TIG KAVOVIKEG Kol TIG WYEVOOKAVOVIKEC.

Prof. Panagiotis Skaltsis, The Ordination of Deaconesses in the Orthodox Liturgical
Tradition

Prof. Dimitra Koukoura, Problems in the Rejuvenation of the Ministry of
Deaconesses

Prof. Niki Papageorgiou, Martha and Mary as Models of Christian Witness”

Dr. loanna Sahinidou, The Theological Significance of Perichorisis: Its
Consequenses for the Ordination of Deaconesses”

H dwotpéfroon tov oxécemv g avBpordttog pe 1o Ocd, mnyn g {ong, oonyel
o€ KOTAOLVACTELTIKN GY€oT e£0VGiag TOV avOpOTMOV TPog AALOLG AVOPAOTOLG Kot TN
@Oon. Z1dyo¢ lvar va yivel opatd to 0EANUA Tov Ocov. H kpitikn otn datpifn pov
N yalel amd TIG OIKOAOYIKES, PELVIOTIKES KOl OIKOPEUVIOTIKEG Beoloyiec.

Koataféto eotiacpévn Bedpnon tov «duicpudv»y. Avoaeépouat otn OloTAoT NG
TPOCOTMIKOTNTAG HaGg Kot TNV €£000 amd KOUUATIMOUEVOLG E€0DTOVG Yol Vo
avadnuovpynbovue oe vVYElG E0VTOVG. Aviyvev® TV €EEMEN TNG TOTEPIKNG EVVOLOG
CIEPLYMPNOT» Y10 VO LEAETNC® TO Svvapiopd Kot T {OVIAvio Tov TPOSPEPEL OTMC
Kol TIG 0eTIKEG GVVETELEC TTOV £)EL TNV TPOCTADELN VO OVTILETMOTIGOVLE TOL GNUEPIVAL
KOW®VIKA KOl OIKOAOYIKA TpoPArjpata. Aviyvedm v e£€MEN g évvolag: Tpradikn
[Teprydpnon mov agopd otn oyéon TV TPV Tpocdnwv ¢ Tprddac. Eotidlw oty
Xpiotoroyikn [epyympnomn mov apopd ot cuvimapén Belag Kot avOpdmTivng gvong
ev Xpot® Ztdyoc givar va Bepameutovy ot oyécelg petald avOpdnov Kot petadd
avOpOTOV Kol TNG YNG KOt Vo, avoiEOVV TO dPOLO GE TTEPLYWPNTIKES GLVELONOELS KO
TOMTIGHOVC.

Ta o6via aAdnAocvvoéovtar kot oAAnroeloaptodvror Olo €SoptdVIOL amd TO
onuovpyds. H Xpiotohoykn mepiyddpnomn OwALyetor pe OAOLG TOLg AOGYOLG TOL
VIapyovv mavevheioTikd ev T Adyw. H mepiydpnon ®col kot dnpiovpynpatog ivot
apotfoardtnro ®eod kot kOcpov. Xtnv Tpiddo mov avoiyetol 6TovV KOGUO KOl GTO
AOY0 mov copKk®ONKE, GUVOVTARE TO SVVAIGUO TNG GAPKMONG MG XPIGTOAOYIKN
TEPLMPNON TPOS TNV KTiom, Yo va cmBel kabe chpra, 6AN N ailvoida g (ong amod
™ @Bopd kot 10 Bdvato kar vo evobel pe to Adyo. H Tpudda ocvvinpel ot
avakowviCer ™ Con ev Xpotd, kdbe ov elvor TOAVTYHO ®G ONOVPYNUL TOL
Anuovpyod kot ©¢ pEAOC TG aAvoidag (mng mov Oonupiovpynce o BOedc. Xe
TEPLYOPNTIKEG OYEGELS OyAmNG kol €AevBepioc, avtovopieg, KAEOTO KLKAMUOTO,
dlukpicelg, amokAeicuol, mepldmplomoinon, eovolaotikny kvplapyion dweAvovtol. H
aydmn TEPYYOPNTIKA, KEVOTIKE TPOYwPE TPOC Kol avOlyeTal yuol TOvg GAAOVLC,
oOMYNUEVT ATTO TNV QLOVIN TEPLYWPNTIKY, KEVOTIKN Ogial arydm).



Evavlia Adaptliroyrov, “Woman from Man...Judge among yourselves,” | Cor 11:
8b, 13a: Social Transformation, Demythologizing Female Deities or Paschal
Reversal?

H madAela mpdtaon «yvvi €k ToV avopdc» Tov amodidel T YiyPikn Tapddoon g
BpAng onpovpyiog Tmv dvo eOA®VY katd toug O Bewpeitarl 0Tl amoterel TNV KATA
pétomo enibeon xatd g aAndelog, OTmc Aéve, TG Kuplapyiog Tov Onivkod mov dev
TOAUNGE va dlatudoel ovte owtog o INayProte.

Av BéPata Stopopp®dveL KaVELG T GLALOYIOTIKT TOV pe Bdomn dedopéva Tov €YoV MG
KEVIPIKO onueio avagopdc v avaPioon g peyding 0edg tote OBa €MBer oe
avTmopdBeon pe 10 cvyypagia TS Yo Bikng omynong yo T dnuovpyio Ko v
TTOGN TOL avOp®OTOV. B0 GLUEOVOLGE UE TNV TPMOTOPOLAIN TG Yuvaikag va yevTel
TN YVOOT] Kol VO TOAUNGEL TV 1600 pe v avomakon . Tétroleg Béoelg cuvavtda
Kaveig og epunveieg g PPAKNG dnpovpyiog amd TOVG YVMOGTIKOVG OV TPOoPdALlovv
™ Zogio g 10 pubomomuévo ONAvkd amd to omoio apyilel n onpovpyia.

21N o0YyypovIn EMOYN OvAPLOVOVV TETOLES YVOOTIKEG epunveieg dnwg mépacav péca
and Tov eVPOTAIKO pecOiova oAAE TopdAANAo cuvdéovtar OeEloTEXVIKA HE TO
O€J0UEVO TV EMOTNUOV TNG YVYOAOYiOG, avOpwmoAoyiog, Kovmvioloyiag, 1otopiog
Kol Opnokeloroyiog ®ote vo TePIPAAAOVTOL LE 1010{TEPO ETIGTNLOVIKO KVPOC.

H ocvAloyiotikn avoPioong g peyding ®edg Mntépoc mov cuvoseTal dpesa pe
YOVOIKELDL 1EPOGVVT), EUTAOVTICUEVT] ETICTNUOVIKG Umoivel otnv aviuwapddeon g
Mntpapyiog pe v Iatpuapyio v omoia evtomiler otn Pipikn onpovpyio Tov
INMayProm omov emkpatel n vikn ¢ [Hatplapyiog. Otav avty n ypopuun okéyng oe
L0 YOYOVOAVLTIKY  TTPOGEYYION TEPLYPAPEL T  WOHTEPA  YOPOKTNPIOTIKE  TNG
[Moatprapyiog ko ™c Mntpopyiog, mpodidel mapdiinia to vroPabdpd ™ mov
eoaivetor 0Tt d0gv yvopilel TNV aylomveLUATIKY] avOp®OTOAOYi NG OVOTOAMKNG
TaPAdooNG.

Q061660 OU®MG M KPLTIKN TOV KEWEVOL NG PAkng dnovpyiog avédele Tig ahnbeteg
mov meptEyeL to keipevo Tov NayProtn. O Pirkog cuyypapéag Torobetel ™ yuvaika
®¢ 16OTHO TPOCHOTO AMEVAVTL GTOV Gvdpa, Ywpig ovte va v vroPfabuilel otV
Kataotaon Tov {dov ovte va 1t Beomotel. H dnuovpyia tov dvo @OA®V avikel 6t
onpovpywkn B€Anon ko aydmn tov Oeov Kot dev ekEpalel v mTOON ond TO
TAMPOUN OT®MG AEVE 01 YVOOoTIKOL. Zvotnuotikd opme o INayPiotc anopvbomnotet Tig
OnAvkég BedTNTES YOVIOTNTOG TTOV Bg0omotovV gite TN yn, €ite T XeAvn, 1 T0 QidL M
TO YUVOKEIO GO, AVTHV TNV amopvBomoinon ONAGVEL | EPACT «yuvn €€ avopdoy.
O TP dev eivan exBpucodg mpog 1t yovvaika. Amopvbomotet pev ™ Bgomoinomn tov
OnAvkod oAl Balel ot Béon Tov Kol TO BEOTOMUEVO VTEPEYD TOV OPCEVIKOD TOV
eaiveror kaBapd otn Beomompévn Paciiikn eovoia tov Papad. Otav dnrodver v
TovTtOTNTA TOL 0 [y PE 6TOV Mwvomn Tdte Tov avabitel v anelevBEpmwon tov Aaov
and 1 okAafud towv Aryvrtiov. H avtimapdBeon tov ToyBé pe ) Bgomompévn
eEovoio KataAnyel 6to Bavato AV TV SO ®V TNC.

2 ypapp] G TOGYOMOG OovoTpomng TG Beomomuévng avopikng  e&ovciog
ovvtedeital £vog eKONUOKPATIGUOC NG PactAikhg eEovaiag oto Aad Tov Ogoh. Xg
avT ™ Ypouun Ppiocketan kot n avopikn epociv oty [Hokod Awbnkn mov yivetot
LE TNV TPOGPOPA T®V TPMOTOTOK®V OPGEVIKMOV TodIMV 610 Ogd TV omoia akoAovbet
Mot Kot oAokAnpmvel o Incovg Xpiotdc. H 0éon twv dvo guiwv ot Aatpeio
ONUOGEVOVY LTV TNV TACYOALL OVUTPOTT TOL OEOTOMUEVOL VITEPEYD.

(The full text at http://cemes-
en.weebly.com/uploads/2/7/8/8/27884917/adamtziloglou_full_text.pdf)



Dr. Evangellia Voulgaraki-Pisina, O pdélog twv aipéoewv oty oioudppwon g
Tozepixng o1daockoliog yio Tig yovaikes

H épevva apopd evieyOueveg EMOPACELS TOV OPEGEMY OTI OLOLUOPPMOOT| TNG TOTEPIKNG
dackaAiag Yo T yovaikes. [oToptkov yopakpa, HE EMKEVIPMOON GTOLS TPMTOVS
aloveg kot TNV Yotepn Apyatdtnta, EYEL 0GQPUANDG YVAOUOVO BEOAOYIKA EPOTILOTO TOL
onuepa. H Bpnoketoroyikn, eEdAhov, epyaretodnkn cupfaiiel 6TV KaTovON o OYE®V
TOL TOAVTOIKIAOL BpnokevTikoL @avopévov. Ilpoceyyiloviog 10TOPIKOKPITIKA TIG
YEC, UEAETOOUE TO OLYKEIUEVO, avalnTOOUE TO TVELHO TNG EMOYNG OAAGL Ko
Oepelmon ototyeio g v e£eMEEL SOUNONG TV KOWVOVIDV.

e 6ho 10 €0POG TNG £PEVLVAG UG OEV KATOPOMVOLLUE VO, SLOTICTMGOVIE LOVOCT|LLOVTES
EMOPACELS TOV AUPECEMV, OETIKEG I apVNTIKEG, Ol OToleC VoL £V GNUAVTIKO POAO
oTN SWUOPPMOT TNG TATEPIKNG ddackaAiag Yo Tic yuvaikes. TTapopowa, Oa uactay
TOAD €MPLAOKTIKOL ot Stoutdmmon pag Oempiog aAiniemdpdoewy. Eviovtolc, oto
mAoiclo ocuvomapEng otV 1010 KOWWMVIKY  TPOYUOTIKOTNTO  OlOTICTMVEL  KOVELG
JOPACELS, AALOTE PAVEPES KOl AAAOTE VITOPPNTES, TOPOYOUEVES GO TNV KOWVI UATPO
TOV TvevpaTog TG emoyns. H e€nynom v t otadiokn omdbnon g yovaikog omd
ouodca dpdon givarl cuvenmg cOVOeT) Ko ToAvapayovtiky. H chvdeon tng yovaixkog
He ™ 6eE0VaAKOTNTA, GE TEPIOJO YEVIKNG OVATTTUENG EYKPATITIKOV TAGEMV, Eivar £vog
Topdyovtog. ApacsTnPLOTNTES TOV APECEMY TEPUTAEKOVY TNV KATAGTAGT, 0ALY eV TNV
emkafopilovv.

[épo omd TG €YKPATITIKEG TAGELS, TEPA OmMO TNV OVATTLEN KOl TUTOMOINGT NG
AoTpeiog, 6TO KOWVMVIKO TEAIO 0 ¥PIoTIAVIKOS KOPUOG Elval OAO KO TTO GNUOVTIKOG Y10,
™mv 0w ™ Poun, axdua kot mpv 1o ddtaypo twv Mediohdvmv, Told de TePIGGOTEPO
petd. Xovendgc, to CRmua g B€éouiong, g e€ovaiag Kat Tov eAEYyov, TiBeTon OA0 Kot
O EMTOKTIKA, KoL OYL TAVIO GE OYOLOTI] CUVEPYOCIO LE T TOIKIAQ YapiopaTaL.

Tehkd etvor m e€ovoia, ®¢ mPOTOYLO Kot TEPACUOC, TOL GUVEPOAE GTOV TEPLOPIGUO
™G Béomng Kol OpAcNg TOV YUVOIKAV, OTMOC OVOAVTIKE TEKUNPLOVETOL GTNV £PELVOL.
[Ipdxerton kat’ ovsiov yio OYELS EKKOCUIKEVONG, G AVTIOEON LE TN HETOUOPPMOTIKT
duvapkn mov Ba émpeme vo €yl T0 eoyoToloykd Opapo g Baoikelog mpog v
KOW®Vio Kot Toug KovmvikoHg 0eapons, kdtt mov tpoonddncay ot peydrot [atépec.
(The full text at
http://cemes.weebly.com/uploads/2/7/8/8/27884917/voulgaraki_full_text.pdf)

Dr. loannis Lotsios, The question of women's ordination: Feminist challenge or
ecclesiological promotion; Comments on the Rhodos Document

His paper summarized the findings of the Inter-Orthodox Theological Conference of
Rhodes in 1994 for the position of women in the Orthodox Church and on the
ordination of women, which is a first attempt to highlight the question for the life of
the Church in the modern era. Absent as an issue at that time for the Orthodox, the
impossibility of the ordination was seen as a response to a feminist challenge. Perhaps
this confusion and uncertainty have influenced the emergence of an ecclesiological
awareness, caused from the lack of ecclesiological and theological evidence. Even
today, although stressing the equality of women in the Church, it excludes women
from the basic hierarchical structures.

(The full text at http://cemes-
en.weebly.com/uploads/2/7/8/8/27884917/lotsios_the question_of women_full text.

pdf)



http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/lotsios_the_question_of_women_full_text.pdf
http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/lotsios_the_question_of_women_full_text.pdf
http://cemes-en.weebly.com/uploads/2/7/8/8/27884917/lotsios_the_question_of_women_full_text.pdf

Dr. Eleni Kasselouri-Hatzivassiliadi, The personality of Elisabeth Behr-Sigel and
the Order of Deaconesses.

H Elisabeth Charlotte Sigel yevviOnke oto XtpacBodpyo to 1907 kot mébave oto
[Tapiot e nlkio 98 etdv 10 2005, TEPLTPryLPIGUEVN OO TO TOLOIL, TOL EYYOVIOL KO TOL
dweéyyova ¢, Ztn Odpkelo g Cong ¢ Pimoe OAec TiG peydreg tpoywdieg g
Evpdrng kotd tov 20° oidvo. Hrov kopn evog TdAlov Aovbnpovod kot  piog
efpaiag Avotplakng. Mélog g AovOnpavikng ekkinciog, omovdace Beoloyia Kot
eocooio oto Ioavemiomio Tov XTpacBovpyov. XNV GUVEXEWD N UETOKIVIION TNG
oto [lapict v @épvel oe gmapn pe tovg Pdoovg g Awnomopds, pe t Ocoroyikn
YyoAn tov Ayiov Xepyiov, ekeivn tnv emoyn pe Arevbovty tov w. Sergei Bulgakov ko
omv ovvéyewn pue to Pdoo ovluyo tg Andre Behr. H Elisabeth amotélece évav
oNUaVTIKO ekmpdcsmmo G OpBddoénc Ocoroyiog otn Avon. Xwpic moté va d1ddEet
o¢ poviun Kobnyntpia oe kémowo @goloykn ZyoAn, oArd {dvtag péco omd
doVAEW TG ¢ OaoKAAn @lAocoiog kot Aoyoteyviag ot Agvtepofadiua
Exnaidevon, vanpée ocvyypagéag onuavtikov apdpav, Pipriiov, Biprokpioidv kot
p amd Toug ovvekooTeG Tov IN'aAlkov OpBddoLov meprodkov Contacts. Anupocigvoe
peréteg ywo v Pwowkn mvevpotikoétnto, oyoypoeio Kot cdyypovn opBodoén
Beoloyia ko pa exktevr Proypagio Tov mvevuatikod g natépa Lev Gillet (1893-
1980), mov eivar gupvTEP YVOGTOC HE TO YEVOMVUUO «O HOVaXOS TNG AVOTOMKNG
Exkinciocy. Xt10 tedevtaio tétapto g {ong g £ytve €upémg YvoOTN Yo TIG
Bapporéeg mapepuPacels kot GVUPOAEG NG, KUPIMG HECOH OO TIG GLUVOVTNGELS TOL
[Maykoopiov XZvpuPoviiov ExkAnocidv, yioo mn YEWPOTOVIOL TOV YOVOIKOV GTNV
OpB660EN Exkinoia. Aidage otov Ayio Zépyro, 1o Kabolkd Ivetitovto oto [Mapiot,
10 KoAréyo tov Aopkovov oty Ottéfa, to Owovpevikd Ivatitovto tov Bossey,
kat 1o Owovpevikd Ivetitovto tov Tantur kovid oy Iepovcainp. Eite avaeépeton
070 Oeo O TOV SLOKOVIGO®V EiTE 0TN YepoTovia TV yuvaikmv, 1 Behr-Sigel motedet
ot OpB6doEn Exkinoia, Aappdvovtag vadyn g To «onUein TV Kopdvy» Kol To
waitepo kdbe Popd mhaictlo, Bo TPEMEL VO EXAVATPOCIIOPIGEL KOl EMOVEEETAGEL TOL
Beoloykd emyelpUaTd TNG.

(The full text at http://blogs.auth.gr/moschosg/2015/01/26/)

Cand Dr. Maria Chatziapostolou, Deaconesses and Ordination of Women in the
Theology of Nikos Matsoukas

[Tapovsioce cuvontikd T amdyelg Tov aeipvnotov OpHOd0EOL dOYUATOAOYOV TOV
[Mavemommuiov Oeocorovikn  Nikoddov Motcovka, Kot KotéAnée He TV
YOPOKTNPIOTIKY] TOV TPOTPOTN, OTL «EKEIvO mov mpémer va kdver n OpBOdon
Exkinocio elvar vo  mpoetowudletar Oyt pe ocabpd kot emlnuo  Ogoloyikd
EMYEPNUATA, OAAA LE TNV APTIL KOWVOVIKY] 0pYdvwon e (mng TG, OTov avopeg Kot
yovaikeg pe AP wotyio Kot 16o6tnTo. va pyalovtal avadeikvhovtag TA0VGLOVG
KOPTIOVG XAUPIGLOTIKNG {ONG KOl KOAMEPYDVTAS TNV TOOEIN KOl TOV TOATIGUOY.

(The full text at http://blogs.auth.gr/moschosg/2015/01/27)

Dr. Dimitrios Keramidas, The Problematic of the Catholic Church on Deaconesses
and the Ordination of Women”

H oyetikn mpofAnuoatiky otn Popaiokabolkn ExkAncio tpoékuye g: a. Amdvtnon
oTNV AmoY™N, TMG N ATAYOPELGT TNG YEPOTOVING TOV YUVOUK®V OV &xel PiPAkn Ko
doypatikn Beperioon. B. Avtidopacn ot XEPOTOVio YOVOIK®OV G€ GALES YPLOTIVIKES
Oporoyieg. v. Amocapnvion g enionung 8¢ong ¢ Popoatokaboikng Exkinoiog.
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Harmog [ovrog XT" (1975): O «BepeM®dOEIG AOYO» TNG U1 XEWPOTOVIOG TOV YUVOIKAOV:
a. To mopaderyuo tov Xpiotov, o omoiog eméiele TovS AmMOGTOAOVS HOVAYO, HETALD
avopowv. f. H owoprng mpaln e ExxAnoiag. y. H icydovoa emionun didackalio.
Awaxiipoén Inter insigniores (1976): o. H PwuociokeBolikyy Exkincio. moté odev
XEIPOTOVNOE  YOVOIKES G TPECHPVTEPOVS KOI  EMIOKOTOVS, UEVOVIOS TIOTH — OTO
«KOVOVIOTIKOY» Topdogiyuc. tov Inood kai v mpdln twv Amootolwv. f. H avopikn
IEPOOVVY OVHKEL TTNV GUETOLANTH OVOIO. TOD UDGTHPIOV THS 1EPWOVVHS KOl OYl OTa.
uetofinta ororyeio me. I. O Inoods eivou 10 1gpatikd vmoderyuo. wov axoiovlel o
exkkinolaotikd ooua. O 1gpéag/cikovo, tov Xpiotod 0@eilel Vo TPOEPYETOL OTO TOVG
AVOPES, O10POPETIKG KATOPYEITOL 1] GOUPOMKH-OVTITIPOCWTEVTIKY 1G)Y0S THS 1EpWTOVHG. A.
H 1epwadvy oev eivou dikaimua, oird owpo tov Ocod. Apopa thv mioty kor y1” avto givor
avOuoLo. a0 TH GOCITHON YL TO. OTKOIWUOTO. TV YOVOIKOV.

Anoorolikn Emoroln Ordinatio Sacerdotalis tov Iwdvvy Tloviov B™ (1994): a. X
SVTIKN Kol avoToMKN mapdooon g ExkAnoiag tnpeital adtoheintog 1 amokAEIGTIKN
epoohvn TV avopav. B. Zmv emloy T@v AToctolmv 0 Xplotdg dev £dpace
OEGUEVOLEVOG OO TIG KOWMVIKEG Kol TOMTIOTIKEG cuVONKeS, aAAG pe eAebBepo Kot
Kuplapyo tpodmo. y H un xepotovia tov yovaikodv Oa mpénetl va Bewpeitat opiotiry yio
v ExkAnocia kot Toug motovg.

J. Ratzinger: Opiotikn doypoatikry akndsia kot didaokorio pe alddnto Ko avékkinto
KOPOG, O10TL GVVOEETAN e TNV &€ amokaAdyewg aanbewa (I'paen, [Tapddoon).

llamos Ppoyxiokog A': a llpénel v’ avamtoybel o Bgoloyia twv yovawkov. f H
®e0TOKOC NTOV ONUAVTIKOTEPT 0md Tovg Amootolove. H yuvaika ommv Exxinocio
elval o onUAvTIK omd TOLG EMOKOTOVG Kot Tovg tepeis. ¥ H yuvaikeio 1dtopuia
elval amopoitntn oTove Y®POLS OMOL AQUPAVOVTIOL CNUOVIIKEC OTOPACELS Kot
aokeitow M elovoio omv ExkAncio. 6 Omolog pAd yuo yuvaikeg kopdtvaAiovg
vroEépel amd kKAnpikalopud. € H untpotnra elvar €vog mAovTog yio ToV TPOTO LE TOV
omoio vmdpyel | yovaika. Kaidvroag m yovaika ot untpdmra, o Oedg g avébeoe
W évav oAy iaitepo tpomo Vv avBpomivny vmopén. ot O xivovvog amd ™
YEPAPETNON TOL OTMOYVUVAVEL T YOUVOIKO Ot T YVOPIGUATA TNG.

Dr. Nikolaos Kouremenos, The Order of Deaconesses in the Ancient Non
Calchedonian Orthodox Churches: Sources, Historical Process and Modern Situation
Onwg eivar yvootd o 0Oecpdg TV SlOKOVICOOV OVAYETAL GTOVG TPADTOVGS
YPOTIOVIKOVG owwves. Tlapd to yeyovog 0Tl Ot TANPOQOpieg TOL AVTAOLUE Omd
YPOTTEC LOPTLPIEG OYETIKA HE TO BEGUO Ko TO POLO TV SLOKOVIGOMV GTNV TPMIUN
exkAnoio etvor meviypéc, Hol amd TIG SNUOVTIKOTEPES HOPTLPIEG, AOY® TEPLEYOUEVOL
aAld kot apyoaotntog, 1 Didascalia Apostolorum odletar kvpimg 6€ GLPLOKT
HETAPPOOT. KOOGS TNG TAPOVCAG EIGTYNONGS ivar apykd 1 eE€tacn Tov Beopod TV
SKOVIOOMV KOTA TNV TP®IUN TtEPiodo (UExpL Kot ToV 50 at.) péoa amd 10 TPIGH TV
LOPTUPIOV TNG GUPLUKNG YPOUUOTEIOG KoL GTI GLVEXELN 1] TOPOVGINoT) KOl avaAvon
TOV TNYOV KOO Kot 1 16toptkn EEMEN ToL OGOV Kot TOL POLOV TV SLOKOVIGCHV
OTIG EMUEPOVS EKKANGLOOTIKES TAPUOTELS TV Apyoinv Avatolk®dv ExkkAncidv kot
T OLYKEKPLUEVA o1 Zupo-0pBddosn, Neotoprovr] kot Komtikn exkAnoclaotikn
napadoor. Téhog Ba mapovclacTel v GuvTOopia 1| GUYPOVY TPOKTIKY TWV TOPOUTAVED
EKKANGLOCTIKOV KOWVOTNTMOV CYETIKA UE TO BEcUO TV O10KOVIGGMV.

Dr. Vassiliki Statholosta, “The Official Discussion on Women'’s Ordination within
the Anglican Communion”

The issue of the ordination of women as deaconesses in the first place and as priests
and bishops later on troubles the Anglican Communion since the previous century.
Developments in England, Hong Kong, USA and elsewhere challenge the Anglican
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unity and its relations with Orthodox, Roman-Catholic and Old-Catholic Churches.
Going through Resolutions of the Lambeth Conferences, we critically examine the
way the conflict on the ordination of women was developed and the way the
Anglicans handle it. There is no doubt that the whole issue is a theological one and it
is greatly linked to Anglican theology and ecclesiology. An evaluation from an
Orthodox point of view concerning the debate itself and its consequence on the
bilateral Anglican-Orthodox theological dialogue follows.

Cand. Dr. Sotirios Boukis, H 0Ocoloyikn mpofinuotiky twv  O010pépwv
TPOTEGTOVTIKDV OUOAOYLOV.

H mopovoiaon g efetdler tv  0Ogoloyikny mpoPANUATIK) TV SopOp®V
[IpoteoTavtik®v oporoyidV 610 {ATNUO TNG XEPOTOVING TOV YUVOIK®OV. XTO TPDTO
pépog emonuaivovior ot peBodoroyikég dlapopés mov €xovv OpBodoEor Kot
AlopopTupOEVOL GTNV TPOGEYYIOT TOL {NTAHATOG, 01 0TToieg €1YOVV Kot yloTi TEAIKA
KATOANYOUV G€ TOGO OLPOPETIKA GLUTEPAGHOTA. XTO OeVTEPO UEPOG eKkTiBeEVTOL TOL
Baocwd emyelpUOTO. TOL  YPNCUOTOOVVTOL GLVROWOEC amd  AlPAPTUPOUEVOVS
0e0AOYOVG VLEP KO KATA TNG YEPOTOVIOG TOV YUVUIKAV, TO. 0TToio €6TIALoVV KLpimg
0TO TTAOC gpunvedovian 1 TaEN ™G OMpovpYiag, 1N ToPovsio. Yovauk®v o€ BECELS
nyeolag ot BifAo, ot Béoelg mov eiyav ot yuvaikeg otnv TPAOTN eKKANGia, 1M
amaydpevon tov Atoctorov [Taviov oTig yuvaikes va 51006KOVY GTNV EKKANGIM, EVD
JELTEPELOVIMG OVOPEPOVTOL KO EMYEPNHUATO OO TN GUGY, TNV oTopia. Kot TNV
[Tapddoomn. Xto TEAOG, EMYEPEITAL L0 OTOTIUNOT TOV TOPATAVE® ETLYEIPNUATOV UE
okomd va 1e0ovv Kdmoto véa epotipata, toco tpog v [Ipotestaviikn 660 Kot TPog
v OpB660&N ekKANGia, Yo TO TL GUVERELEG £XOVV TO TAPATAVE® 6T BeoAoyia TOvg
KOl GTNV TPOKTIKT] TOVG.

(The full text at http://blogs.auth.gr/moschosg/2015/01/27)

Prof. Metr. of Proussa Elpidophoros, Thomas Aquinas’ Influence on the Christian
View on Women

He presented detailed analysis of Thomas Aquinas’ worldview, which was heavily
indebted on the philosophical views of Aristotle and Plato (and of course his previous
Latin Patristic tradition). He also explained how the world view in the Middle Ages
was formed and consolidated, and how it was theologically legitimized by this great
scholastic thinker. He concluded his paper with the remark: “To the question, how can
we nowadays overcome the contradictions and prejudices (against women), which as
human constructions and cultural products violate and change the Gospel message,
the answer is simple: by returning to the Gospel itself, which is guarantees the life in
Christ “do01 yop eic Xpiotov efantiotnte, Xpiotov eveovoacbe. ovk évi lovdoios ovoé
Elnv, ovk &vi 000A0G 000E eAebBepog, ovk Evi apaev Kol ONAv. mavTeg yop VUEIS €IS
eote ev Xpiota Inoovy (Gal 3:28).

(Extracts of the text at http://www.amen.gr/article20419).

Prof. Anna Kaoltsiou, The Liturgical Presence of Women in Ancient Greece

Or  €peuveg TV TEAELTOUMV OEKOETIOV £PYOVIOL VO OVATPEYOLV TNV EMKPATOVGA
EIKOVA Y10 TOV TTEPLOPICUEVO POAO TOV YUVOIKAOV otV opyoaio EAAGSa kot daitepa
mv Anva. H a&lomoinon omooTocUoTIKOV KEWWEVIKOV HOPTUPLOV, ETLYPUPIKOV
HOPTUPLOV KOl KUPIMG OpYOtOAOYIKOV gupnudtov ¢otilovy v mopovsios Tng
YOVOIKOG KOU [LE TN GLVOPOUN TNG KOWMVIOAOYIKNG TPOCEYYIONG AVAOEIKVOOLV Lo
TOAD ONUOVTIKY  TAELPE dpactnplomoinons e yvvaikog ot (of g apyoiog
EAMMMVIKNG TOANG ov oyetileTal e TN GULUUETOYN TNG Yuvaikog oto BpNoKELTIKA
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dpopeva. H epwodvn pumopel va unv dvorye otig yvvaikeg tov dpopo yuoo v
KOWMVIKN 1] OIKOVOUIKY] aveaptnoia Toug omd v avopikn oryido, ®motdco eival
YEYOVOS OTL TPOGEPEPE OTIG YUVOIKES W0 LOVOOIKT EVKOLPIOL VO GUUUETEXOLY OTN)
onuocw  Con pe mnyetkobg poilovg, ioovg pe  ekelvovg TtV  avopmv. O
TPOTAYOVIGTIKOG POAOG TOV YUVOIKOV OTIG TEAETOLPYIEG TIG EMETPEME Vv
KUKAOQOPOLV Kol vo KOVOLV oioOnt) tnv mapovcio. tovg péoa otnv O,
VINPETOVTAG TOVG BE0VC, TNV OIKOYEVELL TOVS KOl TOVG TOALTEG. YTTO TNV £vvola o,
o€ &VOL OQOLPETIKO EMIMEDO, M YuvaiKa, Kol 10iTepa N EPELO-YUVAIKO, VQUVE EVa
mA&ypa wov eEacAAIlE T CLUVOYTN TG KOVOVING.

Fotios loannidis Human sexuality in Latin Patristic tradition.

The teachings of the Fathers of the West persist in ascetical and pastoral address the
issue with soteriological perspective. Trying to eliminate human passions, to ensure
no prostitution, disorder and agitation of the soul from the birth of desire until the
saturation. Know that passions destroy virtues lay in the soul crafty mood, neglect
prayer, selfishness, insensitivity, sticking in the world and despair. Cause sedation of
mind and affect the soul, putting real tyranny on humans because of their power and
amazing speed of action of the demon, especially in case of lust, inciting prostitution.
In the post-rift period prevails in the West a phobic syndrome around love and
sexuality, arising exclusively within ecclesiastical contexts, it should be noted, are
responsible for religionized of Christianity. The absolutism of strict trends in prior
ecclesiastical tradition with guilt complexes, condemnation of the flesh and the
devaluation of the female sex are largely responsible for the similar tendencies, which
en effect, developed and Eastern Orthodox Christianity.

(Full text at http://blogs.auth.gr/moschosg/2015/01/26)

Cand. Dr. Elizabeth Smith, Ordination, Apostolic Succession, and Ecumenism.
Inherent in today’s Christianity is the differing approaches to central theological and
practical questions by Orthodox, Catholic, and Protestant denominations, and the
division among these denominations is contrary to the love and unity of Christ.
Women’s ordination relates closely to ecumenism by way of questions regarding
episcopacy and apostolic succession.

Her research focuses on the centrality of apostolic succession to ecumenism. Her
paper surveys documents that have come out of discussions between Northern
European, American, and Canadian Lutherans and Anglicans on their way to full
communion with each other. In particular, it surveys the way their strikingly different
theologies of apostolic succession shaped their interactions with one another, and
what theological moves were made that enabled them to finally enter into full
communion with one another. She concluded with a series of questions and
observations: what can Christianity at large take from these discussions? What is
inherent in questions of episcopacy? Are some items theologically central while
others are flexible? How do we make sense of the different historical trajectories that
various Christian denominations have taken while maintaining the integrity of the
apostolic faith? How does ecclesiology solve or not solve differences? What is
keeping divided Christendom divided?

She drew on the ecumenical theology and ecclesiology of Yves Congar to make her
reflections. This methodology was not intended to be an exhaustive survey of
Congar’s theology; rather, she used his theology to interpret these dialogue among
Anglicans and Lutherans that led to their full communion. The reason she focused
specifically on dialogues between Northern European, American and Canadian
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Anglicans and Lutherans was that these are the dialogues that actually led to full
communion. They were not intellectual exercises; they were truly practical examples
of ecumenism from which Christianity can and should glean wisdom.

Cand. Dr. Arthur J. Keefer, Orthodox Theological Criteria from 1 Peter for
Women’s Ordination in the Church

The Orthodox Church’s discussion on the ordination of women involves not only
theology, history, and tradition, but also society. Non-Christian societies offer
complimentary, alternative, and sometimes ambiguous views on the issues central to
the ordination of women. Matters such as male and female identity, leadership
structure, and human value enter ecclesial dialogue not only from inside Orthodox
and non-Orthodox Churches but also from the outside. Thus, in the context of the
church’s relation to non-Christian culture, what theological criteria should the church
use to examine the issue of women’s ordination? Orthodox theologians have
overlooked a valuable source of evidence when answering this question, namely, the
epistle of First Peter. The Apostle Peter wrote to Christians who were asking
questions regarding their role as the Church in a secular society. Thus, while the
epistle does not directly address women’s ordination, it contextually resembles the
church’s twenty-first century situation. In this paper | will examine the theological
criteria that Peter used to guide the church. How did he employ canonical, liturgical,
Trinitarian, Christological, ecclesiological, eschatological, and sociological
theologies? | will then consider the significance of his criteria for the current question
of women’s ordination in the Orthodox Church and Theology.

(Full text at
http://cemes.weebly.com/uploads/2/7/8/8/27884917/ajkeefers_full_text.pdf)

Prof. Emeritus Stuart George Hall, Sex and the Divine Persons: Problematic
English language in The Church of the Triune God.

The purpose of his communication was to consider some important words used in The
Church of the Triune God: Cyprus Agreed Statement of the International Commission
for Anglican-Orthodox Theological dialogue 2008, which argues that the Church
reflects in its life and worship the communion which is the life of the Holy Trinity.
Two English terms used in the Statement, ‘gender’ and ‘iconic’, have developed new
meanings recently, potentially causing confusion. In particular ‘iconic’ in the meaning
given might be better not applied to the names ‘Father’ and ‘Son’ in the Holy Trinity.
These terms are for good historic reasons invariable, but they are ‘iconic’ only as
expressing the mutual relations in the Consubstantial Trinity, as St Gregory of Nyssa
perceived. The Statement is wrong to deny that they are metaphorical. As an excellent
metaphor of supremacy and liberation, ‘Father’ and ‘Son’ need the historical context
of male supremacy, which no longer always applies. ‘Iconic’ is also used of Priest and
Christ in the Holy Liturgy. The Orthodox express reasonable reservations about
whether this implies that male sex is essential to the glorified human nature of the
Lord Jesus Christ, and thus necessary in the Eucharistic president. The terminology of
‘icon’ and ‘gender’ is hazardous, and should be clarified in future discussions.

(A full text at http://cemes-

en.weebly.com/uploads/2/7/8/8/27884917/stuart_hall_full_text.pdf)

Cand. Dr. Ekaterina Drosia, May Magdalene and the Deaconesses
H Mopia Maydainvy oamoterel ovopeiofrimra  éva  {oviavd  mopdderypo
VOUHOTOINoNG TG O100CKOAING Omd HEPOVS TV YUVAIKAOV, KOOGS Kot TOV pOAOL TOV
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émonEay ot yuvaikeg oty €£0mA®oN TOL PNVOUATOG TOV €vuayyeMov Kot otV
Aertovpyio TOV TPOTOYPIOTIOVIK®OV KOOt TmV. ASloonueiom ivor n wiaitepn B€on
™G MaydaAnvig 6Tov KOKAO T®V HUPOPOP®V KOl TMV YUVOIK®OV 01 0T01Eg S10KOVOUV
tov Inocov.

H Moaydainvi akoiovBovoe tov Incod amd v apyn g amocToAng Tov Kot pbace
HEYXPL TO oTOWPO Kot TO TABOC. 7 OAN TN SLAPKELD TOV EMIYEIOV £PYOV TOL NTOV KOVTIA
tov. H xevipikr 0éom g Maydainvng o610 otevd KOKAO TV pontdv tov Incov
toviletoan omd OAovg TOvG evayyeMotéc. H dwudyn oxetikd pe v «Onivkn
OTTOCTOMKOTNTO» Kot 0 avTay®vicpdg pe tov [Iétpo, kabmg kot to {Rmnua g 0éong
TOV YOVOIK®OV YEVIKA, £yovuv ovvoebel pe 1o dvoud e O 1poémog pe 1oV omoio
napovctaletar 1 Maydainvn kat ot vroromeg yovaikeg akolovbot tov Incod odnyel
0TO GUUTEPACUO TS O TOPAUSOGIOKOG POAOG TMV YOVOIKDV OVOTPETETOL.

Méoa 011 6eMidec TV YVOOTIK®OV KEWEVOV PAémovpe ™ Maydainvh va dddoKeL
eV TapaAANAa TpoPdidetal wg Tapddsrypo yovaikeiog padnteiog. H euwcova mov pog
dtvouv Tol KelEV AVTE GYETIKA EMPPOTN TOV YUVAIK®OV, KUPIOS HEGHD TOV TPOGMITOV
™G MaydaAnvig, Hog TapEyel £vaL 1oYVPO ETLYEIPTUO GYETIKA LE TO SIKAIMLLOL KOl TV
aLOEVTIKOTNTA TNG SOUCKOAING TMV YUVOIK®Y GTOV TPMILO YPLOTIAVIGUO.

H pveio tov ovopatog tg Maydainvng ota keipeva g Koawvng Awbnkng evéyet
Wwitepn Poapdra. Zvvendg otov Kavova tov id0 cvunepirappdvetor to dvopa
UG yovoikag mov OlyehOel Kot ovopel TV amoyOpevon g opyaiog eKKANGiog
OXETIKA He TN OlaKovio €K HEPOLG TMV YUVOIKAOV. XTnVv mepintwon g Mapiog
MoydaAnvig €xovpe €va VITOOELYHO LOONTPLOC TOL OOACKEL, EPUNVEVEL, KNPUTIEL,
napnyopel Tovg padnTéc, elvar amdoToA0g Kot LLOSEY IO THOTNG.

(A full text at
http://cemes.weebly.com/uploads/2/7/8/8/27884917/43. drosia_full_text.pdf)

Lecturer Antonia Kyriatzi, Women in the History of the Church

Y10 avrikeipevo g ExkAnowaotikng Iotopiog egetaleton o Piog ¢ Exkinociog amod
v 1dpvomn g péxpt v emoyn pog. H mapovsio tov yovaik®v 61o meplexdpuevo g
Exkinocwotikng Iotopiag eivor woyvn, moapd to yeyovog Ot €xovv dl0dpapaticet
KATOATIKO pOAO omnv ekkAnoaotiky] {on, Kupiog KOTA TNV TPOTOYPICTIOVIKY
emoYN.

To avtikeipevo g Exxinowotikng lotopiag égovv vanpemost Gvopeg, ovapesd
Tovg mwoAlol KAnpwkoil. Tig televtaieg dekaetieg, pe v awENoM TOL TOGOCTOV TV
YOVOIK®V OTIS BE0A0YIKEG OYOAES, ATOKTNGOV KOl 01 YUVOIKES TPOGPOCT TNV £pELVA
KOl O100GKOAO TOV OVTIKEUEVOV.

Ytox0c ¢ ewonynong eivor va avaderyBel M mopovcio TV yuvoiK®OV otV
exkAnotlaotikn (on Kot 1otopio, MGTE VO OOV TOV €0VTO TOL UECO GTO YDOPO TNG
ExxAnoiog, va cuveldnTonotcovy o pOAO TOV £Y0VV SAOPAUATIGEL KOl VO, ODGOVV
véa o1dotaon oty Ymapén tovg oe oyéon pe v Exkinoio.

(A full text at http://blogs.auth.gr/moschosg/2015/02/02)

Dr. Eirini Aremi, The Role of Women in the Church in Patristic Texts up to the 5"
Ecumenical Council

H 0éon ¢ yvvaikag oto XpioTloviopd TOAAEG (QOPEG €YEL TPOKAAEGEL TOAAEG
ov(ntmoelg pe mowkideg avtidpdoels. [MoAdol elvor ekelvol mov ®G ocvvrnpnrTikoi
tovifouv 011 1| B€om ™G Yuvaikag TPEMEL VO Eval TEPLOPIOUEVT] EMG AVOTOPKTI, EVD
GAAOL TIOTEVOLV OTL TTPEMEL VoL EYEL Evay TO evePYNTIKO poOA0. Ot culntioelg Hetasy
TV 01060TOV TOV 300 OVTOV SPOPETIKOV OTOYEWDV Ylo. TO POAO TNG YLVOIKOG
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TOALEG POPEG KOTOAYOUV OE EVTOVEG OLPMVIEG, v dev gival Alyeg ol pOpES OV
@TévoLV 6€ oNUED HAANAOKATNYOPLOV Kol avadepdTmy.

H dmoyn mov éxer o kabe yprotiovog, edv ompiletonr oe opbd emiyeiprparto ival
oePaot N opeirel va eitvar oefaoty| yio TOV GALO GUVOLUANTY| TOV £0TM KOl G€ KATO10
Babuod. e avtyv v eonynon Oo amoeLYOLUE VO EKQPPAGOVUE TNV TPOCMTIKN
aroyn v to 0épa avtd, aAhd Ba aproovue To ToTEPIKE Keipeva €mg kot Tov 5%
alOva vo (WAncovy yioo T 0éon g yuvaikag. AAhwote otnv OpBodo&io mavto o
OpOUOG oV TPEMEL Vo, tyvynAatovue T Beoloyikn pog okéyn ogeilel vo Pacileton
omv Ayio I'pagn, oto keipevo tov IHotépov kot tov Zvvodwv —Tomkodv Kot
Owovpevikdv-kat oty [Hapddoon ™ ExkAnciog pog.

* All available texts and/or the video presentations at cemes-en.weebly.com
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